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GREEK ORTHODOXY IN AUSTRALIA

By Professor Anastasios M. Tamis,
School of Arts and Sciences
The University of Notre Dame

1.0 Introduction

More than three million Greek Orthodox people exited Hellas, dthmdpst four
hundred years, in an effort to fulfil their personal ambition tosanweéealth or to survive
as the consequence of a long period of foreign domination and fineoogtraints. They
have settled almost in every single neighbourhoods of the world, fthosng the
Hellenic Orthodox Diaspora. The termiaspora was first used by Thucydides to
describe the exile (dispersion) of the people of Aegina by thenfthe Thucydides,
Peloponnesian War, and 11.27). Greek Orthodox, despite their temporary or permanent
expatriation to foreign lands for any reason, continued to maintaiaraiylpolitical,
economic or social relations with their country of ancestry andedésDuring this
period, Greek expatriation has been an intense phenomenon claimingharor#0% of
the Greeks residing, at any given time, outside the nationallsasti&reece or Cyprus.
In 2007, of the 17,000,000 Greeks, an estimated total of 5,000,000 are resi@lb@ in
different countries of the world.

During the last 1,700 years of Greek history and culture, thres dffgeellenism
emerged around the world: (a) Ethnic Hellenism: incorporatinthadle individuals who
identify themselves as ethnic Greeks, by ancestry or desgdat¢lesiastic or Religious
Hellenism: incorporating all those individuals of non-Greek backgroui, identify
themselves as Greek Orthodox, and (c) Cultural Hellenism: incomppratl those
individuals of non-Greek background who either practice Hellenism dentify
themselves with the Greek culture, thus developing manifestatiotizeir Hellenized
identity.

Contemporary Greek identity in Diaspora is comprised of four lzasistituents,
that is the Ancient Greek heritage; the Western heritag¢hiasemerged via the
Hellenized Renaissance; the Eastern Asian heritage as thequense of the
predominance of the Greek culture for 1300 years during the era aftéynaFinally, a
significant component of the Greek identity has been the Greek Orthimldage and
faith, as indeed, the Greeks, like the Jews, are ethnic groups hotheyeare also
religious bodies. It is perhaps this prevailing unique feature, Igaime coincidence of
ethnicity and religion that sustained Greek ethnicity in Diaspora.

1.1. The Eastern Orthodoxy

Over the last two millennia Greek Eastern Orthodoxy has bessligous,
cultural and social symbol for the people of eastern European couttigeBalkans and



the Levant, including Cyprus. Orthodox Christianity as a faith and cultgatysbecame
fundamental for their national and cultural identity. Orthodoxy asingmedient of
identity defined the broader national identity of those countmesvhich Orthodox
doctrines and literature seriously influenced their social, oelgyi and political
perspectives or Orthodox worshipers comprises the vast majority of their fi@pula

The adherent of the Greek Church was for eleven centuries ther Rasnan
(Byzantine) Empire, having as its capital and co-capital theelGrceities of
Constantinople and Thessalonike. Greek Orthodoxy was augmented throug@out t
sovereignty of the Empire becoming the core religion of all doesit peoples. The
Empire itself adopted Greek as its official language, whilesdicial structure was based
on Greek classical principles. The Holy Byzantine Empire andGtreek Orthodox
Church brought forth scholastic philosophy and theology via the patpsti&ching,
composed great hymns, produced the Byzantine architecture, iconoguaghl@yncaustic
engraving, enriched the mosaic art, developed both the cosmic aaswed ecclesiastic
music, evolved new and original institutions, enriched the Roman lawtkhetNearae,
introduced the monastic life and preserved the classical writtenuments and
masterpieces of the antiquity for the posterity, despite thalirdgstruction. Manuel
Chrysoloras (1350-1415), preceding the fall of Constantinople (1453), sattliethught
Greek classics in Florence, acting as an apostle of thentdestatern Hellenic glorious
world. He was acknowledged as superior to every humanist in tiseé Wee revival of
learning in Europe has also emerged from the teaching of more than 500 Byzargke Gre
humanist scholars who fled the catastrophe of 1453 and settledyinaltisancing the
revival of classical studies. Those Greek Orthodox scholars bredatfhthem in West
Europe the Greek learning, classical studies and an extensive &gewdbout ancient
Greek life.

The Byzantine Empire was also responsible for proselytizingstaes and the
Bulgars. The Russians, although they inherited much from the anciethia®ey they
owe more to Greek Constantinople, from the time of Vladimir theat3{980-1015), the
ruler of Kiev, who embraced Christianity in 988, intensifying cultuetations with the
Byzantine Empire and especially with Constantinople. After déiieof Constantinople
(29 May, 1453) to the Ottoman Turks, the Russian tsar Ivan Il that @t462-1505)
proclaimed himself successor of the Greek emperors of Constaetimoplrying an
heiress of the Palaeologos Greek Orthodox rulers of Byzantium.

The Greek Church (Eastern Orthodoxy), as distinct to the Latin El{R@man
Catholic), began its separate evolution in 730 AD when the pope, thelyete@endent
upon the emperor at Constantinople, was ordered to remove all relggduss from his
churches. This was the time of the great Iconoclastic ContsovEng pope as the Head
of the Catholic Church, refused to comply, even when the emperor fleet #o Italy
with orders to bring him to Constantinople. However, the fleet wasoges in a storm
and the Emperor’s orders were never materialized. The Grebkdort Church of the
Byzantine Empire, based in Constantinople, dissenting on dogrfilita(e) as well as
canon principles and refusing to accept the papal supremacy, imeghtn existence
independent of the Latin Church ever since 1054. The crisis betwei@nabat Greek



Christendom worsened during the pontificate of Gregory VIl (1073-1@86)set forth
the liberation of the Church from lay and imperial control inDitatus Papae, claiming
that the Church should be exalted above all men and human institutioply, lsenause
it is a divine foundation and could not err in faith and morals. The sdmtween the
two Churches was aggravated later on (1204) with the violent invasidine ogpapal
Crusaders and the sack of Constantinople, followed by the vicious destroicboth the
capital city and its religious monuments. The failure of the twarChes to reconcile
their differences, following the Council of Basel, Ferrara (1438) Fodence (1439),
despite the initial agreement and the signing of the lbadtantur Coeli, deepened the
dissention. The fathers of the Greek Orthodox Church initially (1d@promised their
pride and accepted papal supremacy, in their attempt to seek thef HedpLatin States
against the Ottoman Turks. However, their decisions later (144@) nerounced by the
dominating ecclesiastic leadership of the anti-union forces witlenGreek Orthodox
Church. The later, perceived their differences with the Cathdlice® so immeasurable
that they ferociously opposed any union with the Latin Church under thé&f'pont
scepter, preferring to subdue to the tyranny of Ottoman Empire.

The Ottomans recognized the Greek Orthodox Patriarch of Consialetias the
canonical spiritual and administrative leader of the Christendomr utindé rule,
bestowing upon him precious rights and allowances. The Patrianthsrity extended
over all sees and geographic provinces of the Ottoman Empire ancbnsidered as the
supreme spiritual leader by the entire Orthodoxy irrespectivebail or ethnic ancestry
and descent and the exclusive authority in faith and morals. Amorghbe Patriarchs
of the Levant, namely the Patriarchs of Alexandria, Jerusal@mAntioch, his was first
among equals. The Greek Orthodox Patriarch and his clergy hadwles to try many
kinds of civil cases rose among the Greek Orthodoxy but also in Huhadge of
ecclesiastical business. The practical significance ofelaisorate organization was to
elevate the Greek Orthodox Patriarch into a princely role, estaly the Patriarchate as
the spiritual hegemony among ethnic Christians in Eastern Eunghéging Russia. For
nearly 500 years Greek Orthodoxy had become deeply entanglezisndial, economic,
intellectual and political life of the day for all otheheic Orthodox peoples from Russia
in the North to Jerusalem and Alexandria in the South.

2.0 Greek Orthodoxy in Australia — The Early Days

From its first recorded appearance in Australia in 1892, under idpe oé the
Patriarch of Jerusalem Gerasimos, the Greek Orthodox Church hadcdor all
Orthodox people, not for Greeks alone. These included Greek migrantsnfsom
liberated lands where Hellenism flourished, Arab speaking peopleanSy Serbs,
Romanians, Montenegrins, Macedoslavs and Russian Orthodox. All people of the
Orthodox faith looked to the Greek Orthodox Church as their spirgader. Hence the
prominence of the Greek Orthodox Church in Australia did not resultfjost the
numerical predominance of Greeks in Australia but from the traditi@neekness of
those presiding at the Patriarchates in Constantinople, Alexaaddialerusalem. The
presence and activities of clergymen from other Orthodox Churchéscénae to



Australia without the endorsement of the Ecumenical PatrigrabfaConstantinople in
the traditional and canonical way, and thus breached official proaocbthe ecclesiastic
canon law, caused restrained but firm opposition from the Ecumenical Patearchat

The history of the Orthodox faithfuls in Australia commenced ardid 1820,
when a Russian Antarctic expedition put into the port of Sydney, where it staybc®
months. It was than, at Kirribilli Point in Sydney, where gtrii@onk Dionysios
celebrated the first Byzantine liturgy in all its glory andocol(with colourful vestments
church vessels and choral singing). Then, in 1868 another priest amiv@rimont,
Queensland. He was Constantine Arsenios, who was followed in 1896anyianJoriest
Dorotheos Bakaliaros, who visited the colonies of Victoria and NSAbcating
services, marriages and collective baptisms at the Anghialis in East Melbourne and
St. James respectively.

During the second half of the i%entury, in the absence of religious leaders,
neither the Greek Orthodox ecclesiastic establishments irc&rBeissia, Bulgaria, and
Serbia, nor the existing Patriarchates appeared willing tblesstaa church in order to
satisfy the religious needs of the first Orthodox Australiamignants. It was therefore
the lay community that undertook the responsibility to establish tleekGOrthodox
religion in Australia. The services for the Greek Orthodox veemeducted initially at
night, following the dispersion of the Anglican congregation; howevef, 890 this was
changed to a morning hour. The Greek Orthodox Easter rite in Melbeasieonducted
by the Anglican clergy in the tradition of the Greek Eaatdhe Anglican Mission Room
in East Melbourne in Arabic and Greek until the arrival of tha f3seek Orthodox
clergy.

Although the pioneer immigration of Orthodox to Australia commengeithe
late 1840s, the first recorded permanent presence of the Grdedd® Church dates
back only to the early 1890s. During this fifty years of wanderamd gold rush
immigration, Greeks, Russians and Syrians, being unshephered bytapthesr own
communion, received initially the caring hospitality of the Acegh Church in Perth,
Melbourne and Sydney. Available data attests that during this dp¢hie Roman
Catholics were making “strenuous efforts to induce the Orthodox todatteeir
services”, while the Anglicans were offering to the Orthodox ttfeurches and mission
houses for religious services in their own tongue conducted mostly by a layman.

In 1889, the Anglican Bishop of Melbourne, Field Flowers Goe (1887-1901),
authorised Katarr Keamy, a prominent member of the Syrian Comymamiit founding
member of the Greek Orthodox Church of Melbourne to act as a readeg doe
services in which Goe himself was present and pronounced the gles#gimabic for all
Greek Orthodox. On certain occasions Keamy read Syrian servidesther interpreted
the sermon given by one of the Anglican priests, or preachedafiemmon given to him
by the Anglican Church during the preceding weeks.

In October 1891, Bishop Goe of Melbourne approached Patriarch oaldenus
Gerassimos, initially through the office of the Anglican Bishoplefusalem, Bishop



Blyth and his assistant Reverend Theodore Dowling. @3rA89ust 1892, Patriarch
Gerassimos sent a letter to the Bishop of Melbourne with the &eV&owling, begging
the Anglican Church to take “into your benevolent and spiritual soleitbd Orthodox
immigrants, who are in complete privation and without ecclesiastelp and all those
who are not unworthy of your aid, and to be good enough to receive themglyovi
kindly and meekly according to the teaching of Christ, in ordertiiegt may not err and
fall into temptation, but that they may obtain the inheritance ofdr®aGerassimos also
gave permission to the Anglican Bishop of Melbourne for the Orthodox pémpie
baptized, married and buried by the Clergy of the Anglicarr€@haccording to the rites
of the Orthodox Greek Church, with triple immersion in the name of the Trinity.

Following successful petition on the part of the Orthodox leadezserignd
Dowling visited Australia urging the Patriarch of Antioch and Plag¢riarch of Jerusalem
to appoint a shepherd for “these scattered flocks”. Dowling’s trigigered excitement
amongst the Orthodox people in Australia and raised hopes for secari@gtleodox
priest. In October 1892 conferences began at the mission house of timAmrgiurch,
which became the center of the Orthodox ethnicities, with thecipation of the Greek
Honorary Consul, Arthur Were, the Russian Consul Alex Poutiatar &stker of the
Anglican Church and the Greek and Arabic speaking community leKdé&samy, A.
Maniakis and G. Matorikos. Letters were sent to Jerusalem, &ersBurg and
Constantinople requesting the appointment of an Orthodox priest. The afffer
Theophanes, Archdeacon of Jerusalem, to appoint a married presefused by the
Orthodox. In the meantime, Count Alex Poutiata died and the new RussiaalCbaron
Ungern-Steinburg, guaranteed, without much success, that if a monkHeoRussian
Mission in Jerusalem were brought out, he should be paid by the R@&Gsie@rnment.
In May 1894, the Russian Consul General in Jerusalem, B. ArsenmfédvPatriarch
Gerassimos requesting the appointment of an Orthodox priest. Gerassptied that
although such an appointment for a few only Orthodox in such a remot wwadd
incur immense expenditure, he was willing to send a priest, provigddhe would
receive a letter from the community of the Orthodox itsel§rgnteeing his remuneration
and accommodation for five years.

Patriarch Gerassimos in the meantime died and his successarcReDamianos
in October 1895 ordained a priest for the religious needs of the Orthpmhple of
Victoria. The ordained priest was Athanasios Kantopoulos, flueAtabic, Greek and
Russian, whose arrival, however, was delayed for another two ydars, the official
establishment of the Orthodox Church in Australia commenced in 1898heitarrival
of the Rev. Athanasios Kantopoulos, appointed in Melbourne by the Orthodox
Patriarchate of Jerusalem for the religious and spiritual nefeal$ Orthodox Christians.
Five months later, Father Serafeim Phokas was appointed in Sgdneyrrently with
the establishment of the first Orthodox Church in Oceania, the ChurSh ofinity in
Surrey Hills in 1898.



2.1. The Greek Orthodox Church in Oceania

The basis for the appearance of the Greek Orthodox Church andttbeginsised
community’s presence in the antipodes had been established in Melbmaimyg due to
the existence of gifted leaders, the appointment of the first hgnowasul of Greece, the
active instigation of the Russian and Syrian Orthodox migrantshangkeiuine interest of
the Russian Consul in Melbourne. However, the priests’ relatiors tivit community
leaders were not at all harmonious. Often disputes would occur amisanauld break
out for trivial reasons. With the arrival of the Greek prieatsalling out also occurred
with the Anglican Church. Rector Kantopoulos refused to recognizkagbiesms which
were conducted by the Anglican Church and on January 1899 enforced #yiseabof
Orthodox children in Melbourne. His actions were interpreted aantidous” and
provocative by the Church of England and he was decjasestna non grata. At the
same time, rector Seraphim Phokas, who was appointed in Sydneydappbeative
and arbitrary methods in conducting sacraments. More important, howeagrthe
dispute between the Arab and Russian speaking Orthodox people who focoeddian
with the irredentist Greeks, who remained Ottoman citizensingtgshe liberated
Orthodox of the Greek Kingdom who had the organised Orthodox Communities of the
two cities under their firm control. The former wanted the Greekrgunities in
Australia, which also served as Church committees, to remain uneleectlesiastic
jurisdiction of the Patriarchate of Jerusalem. The latter, thaigingthened by the
wealthy leaders of the community and the honorary consuls of Grhaadealready
convinced the Greek government and the Holy Synod of the Church of Goepleee
them under their jurisdiction. The main reason for the dispute wagathethat the
founding priests, emerging from a Patriarchate which servedrtiespeaking followers,
attempted to enforce the ideology of pan-orthodoxy in Austratiathay shepherded
various ethnic groups. The Greeks refused to accept this policyglacich importance
on their Greek identity.

On 6 June 1903 the Holy Synod of the Church of Greece, following tisteincg
of the Greek community leaders in Melbourne, placed Australia uislespiritual
jurisdiction and appointed priest Nikandros Betinis to be their reét®ra result the
conflict among the Greek Orthodox Christians continued even more ilytefise arrival
of the second priest in Melbourne made matters worse. Under theungresf the
situation, Kantopoulos conducted services only for the congregation of dbespeaking
Orthodox Christians and took on the duties of a travelling priest ihatgas of Victoria
until 1914 when he was forced to finally leave Australia and mf@kehome in
Alexandria, Egypt.

Betinis’ arrival brought about a temporary diffusion amongstGtexek Orthodox
people who had emigrated from the Greek Kingdom. The economic dependéehee of
priest on the community did not leave him with any margin to eseithority. In 1910
Betinis was replaced by Archimandrite Theodoros Androutsopoulos whasgeplife
and liberal ideas did not find any allies amongst the leadettseoBreek community in
Melbourne. Four years later he was replaced by Daniel Masawéb tried without any



success to unify the regional brotherhoods within the Greek Commurvglbourne. In
1922 this peculiarly flamboyant clergyman was himself replaced bgokiiKassimatis.

Priest Seraphim Phokas managed to secure and extend his pos8iiney by
forming matrimonial ties with the influential members of the oamity, through his
children, and his reign lasted until his resignation in 1913. The Churcheefc& then
appointed priest Demetrius Marinakis until 1923. Archimandrite AthanaagVaraklas
was then appointed and proved to be the most controversial clergynthe pfe-war
period in Australia. Rector Archimandrite Germanos lliou was apgaimt Perth in 1914
and worked closely with the Kastellorizian Brotherhood to estakiishchurch and the
school.

Archimandrite Irineos Kassimatis in Melbourne and Athenagoramkiés in
Sydney were the last clergymen that the Church of Greece aggbomtAustralia. In
1923, due to ecclesiastical unrest in the USA, the EcumenicalafeatrMeletios
Metaxakis revoked the Synodic Patriarchal Tomos of 1908, which alltvee@hurch of
Greece to have jurisdiction over the Orthodox people outside of the Giatelk and
placed all Greek Orthodox Churches of the Diaspora under his spjttisaiction. In
January 1924 the new Patriarch Gregorios VII appointed Christophoros Kiaitn
Samos, an Oxford graduate, as the first Metropolitan of the rBasdethodox
Archdiocese of Australia, New Zealand and the Pacific Islands.

The pastoral reign of the first Metropolitan (1924-1928) was not smobth. T
establishment of a Metropolis met with opposition from the Commurofiédelbourne
and Sydney in particular. They were influenced by the servirigo@ox clergy who
extrapolated that with the appearance of the Metropolitan thikioaty and status would
become somewhat limited over the congregation, their earnings Weuldduced, and
they would eventually be marginalized. The two Communities said thasons for
refusing to accept the establishment of a Metropolis were ithaility to meet the cost
of the Metropolitan’s remuneration and the expenses incurred in tikermmance of the
Metropolis. They also claimed that the Metropolis institution Yeased upon them by
the Patriarchate without any consultation with the Communitiégchw financially
supported the churches and the clergy. Furthermore, the establisifragvietropolis by
the Ecumenical Patriarchate in Constantinople would transfesethiee of power of the
Orthodox Community outside of Athens and consequently would greatlycretbie
political power of the consular representatives of the Greek state in lfustra

Consequently, the arrival of Metropolitan Christophoros rendered dwiiatra-
communal strife and parochial rivalry, which contributed to the suppressf
community development. The supporters of the community’s unilateral #author
(koinotikoi), who had been put aside by the membership turned quite openly against the
Metropolitan. They embarked on a campaign of letters and repaiieastto Greece,
accusing the Metropolitan’s private life and requesting his ei@mt Several unhappy
scenes followed in thikafeneia (coffee-houses) between tkanotikoi and the supporters
of the Metropolitan rpetropolitikoi). Fighting amongst Community members in the
associations and cafes broke out, and the Metropolitan commenced baltigain civil
courts against members of the Greek community whom he sued faedategspiracy
against his morality. The Greek government, acting on the adversésrapd the advice



of consular representative and community leaders finally decidedequest from
Constantinople the dismissal of Metropolitan Christophoros.

The decision of the Greek government to intervene was, howeverdgdeog the
fall-outs of a divided community in Sydney and the unfavourable coveragéei
Anglophone media. The schism was institutionalized on 18 November 1926 ghen t
new Council of the Greek Community of Sydney, seceded from the Aaist@rthodox
Metropolis and joined the Autocephalous Greek Orthodox Church of Amenda a
Canada led by the defrocked Metropolitan Vassilios Komvopoulos. Thansaats
conducted by the discharged and defrocked priests in Melbourne and Sydney
declared null and void by the Greek government and the children bornninbifired
marriages were not recognized by Greece.

Meanwhile, the Greek government declared an unrelenting campaiggcall
Christophoros. The Minister of Foreign Affairs in Greece, A. Mlakopoulos, assisted
by the Minister of Education, sent an austere note to Rdtr\assilios, demanding the
immediate and irrevocable removal of the Orthodox Metropolitan of &lastrThe
reluctant Holy Synod and the Patriarch finally succumbed to thetshoéahe Greek
government. However, rather than recalling Christophoros, they decdesansfer him at
the Metropolis of Vizyi (4 February 1928). At the same time @reek government
requested the Patriarchate to appoint as the Episcopal VestiyrAastralia a graduate
from Athens University, the Archimandrite Theophylactos Papathanasspoul
Theophylactos arrived in Australia (1 March 1928) and dedicated Iitas® campaign
of bringing about calm and harmony. His administration was lerdadtwas a large
factor in the appeasement of the crisis. He was very diplonmatiis handling of
situations and cautious to maintain a balance.

On 22 November 1931, the Holy Synod of the Patriarchate elected Artiite
Timotheos Evangellinidis, who was serving as its diplomaticessgntative rfuncio) and
rector of the Greek Orthodox Church in Bucharest, Romania, to bedwnsetond
Metropolitan of Australia and New Zealand (1932-1947). The selectiotheofnew
Metropolitan was made on the basis of his financial independencaud®e any
dependency on the communities for his remuneration would have made the exercise of his
ecclesiastical authority subservient. Upon his arrival in July 1932{rddolitan
Timotheos announced the appointment of a twelve-member Clergy-Laitpc and
urged the two councils to unite into one powerful community. On 21 May 1933,
Metropolitan Timotheos validated all sacraments conducted by dedfropkiests,
announced the removal of the schism and called on community reptesenand the
media to work together so that harmony and unity in the community cowgilpre
Timotheos’ leadership was successful. The achievement of hamnodnyeace should be
attributed more to his administrative incompetence, his fear pbmegility and his
procrastination, as well as to coincidences related to the econnsimcand the war, than
to his leadership skills. Despite the economic well-being thatGheeks enjoyed,
particularly after 1942 with the increased security, capital eesources brought to
Australia by the American military presence, Timotheos wadlant establish the
Church’s authority more firmly. In 1946, Timotheos, requested and gairtexthsfer to
the Metropolis of Rhodes in Greece, while ensuring his supporthforelection of
Archimandrite Theophylactos as the third Metropolitan of Australia and Naha@d.



Metropolitan Theophylactos was enthroned in Sydney on 13 June 1948 and
promised a Metropolis which would be economically powerful and independent a
unscathed by criticisms. His pastoral reign coincides withntbee tragic years of the
Greek Civil War (1946-1949) and the ideological conflict of the Coldr Which
characterized community life in Australia between 1950 and 1958 andhke@tré¢eks in
Australia divided and unable to consolidate their networks. His natasenwoderate and
diplomatically flexible. He had a polite though often excitablespeality and carefully
avoided indiscretions. Thus he established his authority by develogihgenpolitical
expertise, exercising flexible policies and taking advantage ohimserous political
acquaintances.

Theophylactos’ episcopacy was decisive for the early st#gbe organization of
the Metropolis in Australia and was responsible for the developmeatcaimmunity
conscience in the leaders of the times. The commencement of gevérnontrolled
mass migration from 1952 onward, the appointment of the first Greek #sadbar to
Australia in March 1953, the progressive replacement of the honawasyls with career
diplomats, the significant increase in the number of communities hathes, the
creation of the Federation of Greek Communities, and the conventiom &lla
Community Congress setting the boundaries of the Church-laity coltevorand
guestioning the authority of the Church were all about to be reatimeidg that time. His
objective was for the Metropolis to take over and be responsible for the impléorenta
teaching programs in Greek language and culture to Gred#érezhiin Australia.
Theophylactos demanded the transfer of Greek teaching staff to Austraihjpghent of
books and supporting material and the financial support of the teadlmergeaching
grant from the Greek government was also approved in July 1948 andwerelsnade
available at the start of the new school year of 1949, with th&tasse of the Australian
Greek Association in Athens.

Theophylactos attempted to exercise his authority in the comesioit issues of
administration and management of the religious sacraments. luntiitidle of 1951, the
communities were responsible for the service of the church sactanin July 1951
Theophylactos issued a circular informing the Executive Consitief the Greek
communities around the country that Greek settlers must refee thlétropolis and not
to the offices of the communities for their sacraments and athgrous functions. The
Metropolitan’s move was motivated by objective and rational aitegiating to the
development of migration. Since 1949 thousands of Greek women immigrdriteduan
to arrive and the number of sacraments increased greatly.théitbentralization of the
Church’s administration, Theophylactos was endeavouring to generatansiab&come
to enable the Archdiocese to become financially independent and cotesaBdzauthority
over the community.

The Metropolitan’s administrative performance, however, was somehow
inadequate, mainly due to the disorganization which he inheribed fiis predecessors.
He was characterized as terribly slow in reaching detssand appeared hesitant and
conservative in his approach to change. He was not prepared for $seimmaigration
which started during his pastorship and the consequential rapid chamgde t
demographic composition of the community. From time to time theoensi the
ideological schism, the massive arrivals of Greek migrantspitter conflict of the



Macedonian issue and the increase in social problems, mainlyliggmdnd the

abandonment of families, added to Theophylactos concerns. His friend|yecation and
his missionary acceptance of the Orthodox Serbs and Poles, aftewB84&nsidered to
be ‘unpatriotic’ by the conservatives and their radical media wbwed it as damaging
to the national interest of the community to collaborate with th@noenists. The
functional decline characterizing the communities, which worsendu tvé increased
intake of migrants after 1954, the ideological conflict amongstliiies and the lack of
any structural achievements which could have helped in the harmoamsusmooth
adjustment of new migrants to their new environment, caused the @ik to hold

Metropolitan Theophylactos responsible for this situation, accusing him of mirgtine

communities to build the necessary infrastructure for the negvamts. The lack of
adequate numbers of churches and priests was apparent, despite thenitpramd

Church administration boasting about adequate infrastructure andeffiesources to
meet the needs of the increased number of migrants.

Patriarch Athenagoras, as ex-Archbishop of America, having olettons and
views concerning structural organization of the communities of thgpbra, encouraged
Theophylactos to go ahead with the creation of new parishibe fiorm of communities.
The visits of the latter to Greece (1956 and 1957), his deliberatmohsamferences with
public servants and politicians in Athens, his continuous discussions wilrepiatment
of Foreign Affairs, and his talks with the clergy in Greedeasitate that Constantinople
had decided to implement the American organizational model indastthat is, giving
complete power to the Church over the communities and thus unilatertablcof the
migrants. The only obstacle to this course of action was Metropoliteeophylactos
whose thirty-year stay in Australia and his moderate charditeouraged him from a
strong encounter with the communities. The organised communities, howeser
equally reluctant to relinquish the power they had built up within ihetitutionalized
community structures, and preferred to place themselves withiSttie legal system
rather than surrender their power to the Metropolis, even if thentbat they would
operate in the form of church councils. On the other hand, Theopbg/lacore than any
other Greek Orthodox Church leader in Australia, endeavoured not to distushlance
between Church and communities. The policy of dialogue and commaniedtich he
established with the communities was based on the belief thathbech was only
responsible for the spiritual, charitable and missionary serviteediithfuls but not for
their administration and management.

Theophylactos, the spiritual leader of 170,000 Orthodox Christians inalastr
and New Zealand who had the clergy and the congregation of the iRudkraine and
Syrian Churches under his ecclesiastical jurisdiction, and whdle@vene out of twelve
months in the year to meet his followers in person, died in Melbonraear accident (2
August 1957), the city in which he lived and which he loved more than any Bihevas
the first and only Metropolitan who died and was buried in Australiaséif also a
settler like his spiritual children.

Following the death of Theophylactos, the Archbishop of ThyatiraGemtral
Europe, Athenagoras Kavadas, was temporarily appointed Patriarchal ExArcstrafia.
Athenagoras was a trustworthy collaborator of Ecumenical Rdtridthenagoras from
the time of his pastorship in the USA. Upon his arrival in Austréleaimplemented a



program of re-organization and reconstruction of the Greek community the
Metropolis as its centre. With the influx of Greek migratiorg tiew program involved
the establishment of new suburban ecclesiastical communitiels thg active
participation of more community members. This program aimed tonttatiee the
management of organised Hellenism so the Church could benefit &ftgrasid in terms
of organization. The new system also aimed to weaken the old comgrougstnisations
which had not acted in time (1952-1958) to establish new communities thesnse
various suburbs of the capital cities where the new migrants sedtbng in great
numbers, and thus to place them under their jurisdiction. The establisbfmesw and
independent communities would strengthen the authority of the Archdjasegewvould
maintain the right of intervention and also maintain flourishing firelnopportunities
created from the payments of charges for performing sacramedtspecial ceremonies
and a commission from the church’s revenue. The ultimate targetyvegweas to curb
the resistance from the organised laity community groups andotusarthe Metropolis as
the sole and undisputed authority of Hellenism in Australia.

On the 25th of February 1959, the Bishop of Nanzianzos Ezekiel Tsoukagas
elected fourth Metropolitan of the Greek Orthodox Church in Ocelteanwhile, with
the upgrading of the Metropolis of Australia to Archdiocese (1 &dme 1959) the
ecclesiastic dominions of the Far East, Korea and Japan which asedpart of the
ecclesiastic jurisdiction of Oceania, were re-attached tcai@ae His pastorship was
incident-ridden, not because of his conservative policies but mainlyseba was called
to implement the program of parish sectioning which was initiatedAtyenagoras
Kavadas. Ezekiel, of a simple and almost isolate nature witloagsanti-materialistic
attitude and hermit-like life was forced into taking part ome of the most severe
confrontations which were tearing the Greek community apartinihmediate target of
the Metropolitan was the establishment of communities which dependent on and
supervised by the Metropolis, and the running of schools controllddsesaly by the
Metropolitan. The dispatch of school books from Greece, the appointmesicbets and
the financial support for the schools would all be under the contrdleoMetropolis’s
welfare program. The immediate target was the corrosion amdueValisintegration of
the Federation of Greek Communities as well as the weakening of the old cdi@sauni

The wordkoinotita (community) took on an interesting and remarkable ambiguity
and difference in meaning when the communities’ and the Archdiocesessof it were
compared. The post-war suburban communities organised themselves tthedaity,
not the Church, and to encompass the educational, cultural and poligcH oktheir
members. To the Archdiocese, however, new suburban communities tedrkskesed as
regional parishes, in order to serve the Church. The implementatithe gfrogram of
creating new communities was met with strong opposition fromGheek national
representatives and the community leaders. Despite the apprgvaheb Greek
government of the Patriarchal program and the new Constitutionate€hafr the
Archdiocese, the confusing instructions relating to these given b@rek government
to its consular representatives in Australia created a sewvenenunication breakdown
between them and the Church hierarchy. The Constitution which ctngseglit between
the Church and the old community organisations in Australia wastaejdry the
Federation because it would take away their right to establishcammmunities, as the



Metropolis now was taking ‘the exclusive right to establish andnazganew churches
and new Greek Orthodox Communities as well as their branches all under itstiomnsdi

In an attempt to encourage the demand for new churches, thdidgese started
to receive applications in big numbers from Greek Christians amdhnto her [the
Church] surprise’, these applications came from all over the codrteycontents in the
application forms were all the same. The applicants (usualygi numbers of 600) were
asking for services to cover their religious needs, givindahg distance and the large
number of migrants within their (exaggerated) territorial boungaaie the reason for
allocating top priority to their application. The Archbishop answered ak theglications
in the same way: he approved all of them and blessed the estaniisbmthe new
community ‘whose aim was to have a church and a school to pegetwaHoly Faith
and our Hellenic-Orthodox ideals’. He also secured the geograjimoataries of each
new community, arranged for their smooth relations with the othemcmities, and
guaranteed thestatus quo.

The Archbishop’s policy was condemning the old communities into demographi
reduction and financial death. All new churches now should be independenundynm
organisations. However, with their right to establish new churches takay from them,
the old communities were exposed demographically and finantiatlye consequences
of the internal migration of the Greek population within Australiat ihafrom the big
inner suburban areas where the old communities were establistiesl datér suburban
municipalities where Greek migrants were settling after 191@ Archbishop wrote
personally to his faithful priests urging them to encourage tteblesiment of new
churches and communities in the wider metropolitan areas of Melbandh8ydney, and
to report to him any movements of the community leaders.

The dramatic culmination of the split between the Church and the coities
erupted on 9 June 1960 when the Management Council of the Greek Coynwfunit
Adelaide decided to split from the Greek Orthodox Archdiocese ofra#liastThis
‘rebellion’” was followed by the Communities of Newcastle, Melip@uand Sydney.
Ezekiel's response was severe: he excommunicated the involvertslet defrocked
their priests. The ‘schism’ had taken on ideological dimensions of al@gu spread to
the country towns in which Greeks had settled. The excommunications dudimgpthe
expected results and the harshness of the punishment made the ISQotuss’
laughable, the masses more fanatical, and widened the schism.

The biggest problem concerned the invalidation of ceremonies andnsatsa
officiated over by the defrocked and non-canonical priests. Monthseb#fe crisis the
Federation hierarchy contacted various other Independent Orthodox Chuarnesy the
Antioch, Syrian and the Serbian Churches, seeking their collaboratiowjthout success
because they did not want to risk their good relations with the Ecoatétatriarchate by
co-operating with the leaders of the breakaway communitiesilaBi@pproaches to
Orthodox Bishops were made by Ezekiel, managing to get an underfekimghem to
freeze out and isolate the ‘rebel’ communities. This forced isalanarginalized the
communities’ leaders and drove them to seek spiritual guidancetim@ld-Calendarists
and other non-canonical churches. The confrontation between the Archbishtie ahdi t
communities continued until 1968, when he temporarily resigned his pos$ipuivit
showing signs of reconciliation



The temporary appointment of Patriarch Exarch lacovos Tzana\1&@8-1969)
attempted, with little success, to reduce the causes creh@ngt between the Church
and communities and which restrained the progress of HellenismhaHlecorrectly
diagnosed that the major causes of destruction were the continuingV@glthe lack of
communication and cohesiveness between Greek community organizatiortheand
aloofness of some clerics who were pushing the dissenting commuaftiése
Archdiocese to form a ‘third situation’, completely separate fritva rebel old
communities. lacovos avoided comments of a political nature, makirey rstr to
implicate the Archdiocese in new controversies. He approachekgatership of the
dissenting post-war communities and compelled these clergymestadub as pillars of
the Ezekiel's regime to reduce their arrogance which waatiog animosity, and he
encouraged the leaders of the old communities to play a moreol#ahrthe formation
of a new era.

Ezekiel's re-appointment (16 August 1969) augmented the dissention. He
cancelled the Mixed (Laity-Clergy) Council of Victoria becatiecould not control it
and went on to change systematically the composition of the pariskmunecils and the
benevolent brotherhoods. After July 1972, Ezekiel lost any interest inafasWithout
zest and ideas, without sincere willingness to lead his floclustralia, he felt alienated
in his own territory. The intra-community crises in Adelaide, Methewand Sydney and
the continual campaign of the Press against the Archdiocesendatidhelp his
psychological condition. On 3 August 1974, the Patriarchal Synod el&zekiel
Metropolitan of Pisidia. Ezekiel, obviously disappointed and bitter about his appointment
to Metropolitan of Pisidia, nevertheless accepted the decision dfdhyeSynod with
some relief. He was undoubtedly the Hierarch who strengtheneceramahced the
Archdiocese in Australia. He lived through the biggest part ofrtass immigration of
Hellenism and implemented the program of the Patriarchate undendke difficult
circumstances which were created by the ideological fasratiof that era. The majority
of the Greeks in Australia accepted his ‘promotion and transfdr’ relief because they
were looking forward to this change.

In summary, the main characteristics of Ezekiel's palskeaaership (1959-1974)
were:

a) The shift of authority away from the previous joint arrangegnbetween the Greek
Orthodox Church and the Greek diplomats.

b) The formation of new community organisations dependent continuously and
irrevocably on the Archdiocese. The drive of the Church to take owgleandedly the
political rule of the Greeks in Australia cannot be attributed zekEel's spite but to a
certain strategy of the Ecumenical Patriarchate which aimed to regaém pod/ authority
outside and beyond its narrow ecclesiastic space of Asia Minor.

c) He adopted the policy of supporting the social and political pursiuite Greek ruling

class in Australia. His tendency was also to deliberatepirm$eelings of danger among

the people in order to keep them united around him and dependent on him. His tontinua
almost ‘sales pitch’ level of references to Byzantium, theldstastic Rules and the
unwritten rights of the Church, were used as a shield of the moremsenand



undisputed authority of the Archbishop among the Greek Orthodox members,
overpowering both the communities and the Greek consular authorities.

d) He has been the architect of the ecclesiastic commuynthes builder of most

community and church buildings and church schools. He was the Orthodok tleaide
consolidated the power of the Church establishing the Clergy-Caigress, first held in
Sydney (1961), adopting the Mixed Council of Clergy and Laity andemehting a

spiritual and educational program.

On 13 February 1975, the Holy Synod of the Ecumenical Patriareleated the
Metropolitan of Militoupolis Stylianos Harkianakis as the fifth Mocshop of Australia.
His early days were confined to religious and cultural matbaisg reluctant to infringe
upon the rights of the communities. A man of significant education arfdhi@smatic
poet inspired many to believe that an era of harmony will dramathe Greek
community. Soon after, many became restless as a reshk @otver the Archbishop
continued to accumulate to himself. Besides, there was a need taléawdivisions
between the duties and rights of clergymen and laymen, so thatrresthd dictate to
the other. However, by 1982, Archbishop Stylianos curbed the authority of the
ecclesiastical Communities and introduce the Parish systéme asly appropriate form
of Greek community organization in Australia.

During his long term in office, the Archbishop increased theistaf the Greek
Orthodox Church among the other ethnic Orthodox Churches and secured thalfinanci
and administrative welfare of the Archdiocese, while he remdttedénocentric in his
devotion to the Greek language and culture. However, in the same plegioadinber of
Greek Communities reacting against his authoritarianism and ptetigeir ecclesiastic
affiliation to non-canonical Orthodox Churches increased. Any formowihtunication
with these dissenting communities, even with the discreet paticn of the Greek
State or the Patriarchate was rejected. Stylianos’ correspomaath the Greek political
leadership in Athens and his ecclesiastical leader, the Ecumdpataarch in
Constantinople revealed a contentious and insubordinate spirit. Mot Siaie and
Patriarchal efforts to remedy conditions in Australia werewvgte as unwarranted
interference. Nor should one overlook the preferred method of this Ancibisho
systematically attempted to bring into disrepute all thoseviohails who distanced
themselves from him or those who disagreed with his way of goveriig matter of
fact, from 2001, a state of “no-communication” prevailed between &id his
supervising authority the Patriarchate of Constantinople. The Grabkddx Church
was denounced by many Greek leaders for pursuing a policy of drulein”, despite
devout reassurances to the contrary. These tendencies creaies dssension leading
to ecclesiastic schism and causing intra-community confhetuiently dragging along
the Greek and Cypriot diplomatic representatives and their governments.

Stylianos’ ecclesiastic dominion was augmented with the aseren the number
of churches and parishes, while provisions were made to promote adgquhiehted
Australian-born and English-speaking clergymen with the establighmoe the St.
Andrew’s College of Theology. He further augmented the power ofAtikbdiocese
founding new parishes and registering them inGhesk Orthodox Archdiocese Property
Trust, thus excluding the presence and the authority of the laity from the Church. Another
important initiative of significance for inter-Orthodox unity andemaction with the non-



Orthodox, instigated by Stylianos was the establishment of tmaliSgaConference of
the Canonical Orthodox Churches in Australia (SCCOCA) in Septenmid@9. In
February 1980, delegates of the Greek, Russian, Antiochian, Serbian arahi&om
Orthodox Churches decided to work together on issues of religious ediicatiuth
ministry, university chaplaincies, ecumenical dialogue, training ther clergymen,
establishing a permanent secretariat and maximizing consultatidnco-operation.
Nevertheless, there are only limited aspiring strategies onssines of apostolic and
pastoral approach by the Greek Orthodox Church in Australia. ditséspng dissension
at intra-community and intra-Orthodox levels, the scarcity ofl-tk@ihed Orthodox
clergy to adopt new approaches, and the intermittent involvement 8f¢hdiocese on
contemporary socio-cultural issues relevant to the second and subsgepenmitions of
Greek Australians are the main challenges that its Ishigewill be faced in the years to
come.

2.2.  The Organization of the Greek Orthodox Church

The Greek Orthodox Church estimated to approximately 400,000 constitates
largest component of the Orthodoxy in Australia estimated to 650,00@ufai There
are 152 regional and urban Greek Orthodox parishes and eccles@siicugities
administering Greek afternoon and catechetical schools in AastrBhe highest
proportion of Orthodox migrants settled in Victoria, which continues ve bi@ze highest
number of Orthodox in Australia, estimated to 455,000. However, only 92%eof
foreign born and only 64% of the Australian born citizens origthdtem Orthodox
countries stated Orthodoxy as their religion. In 2001, the Greek Orthselbbers
comprised 6.7% of the total population in Victoria. In a number of munitgsalvithin
Melbourne and Sydney metropolitan region, the Orthodox is numericdilgr esecond
or third largest Christian denomination. For example, the Orthodox @hripgople
comprised numerically the second strongest religious denominateriteg Catholics in
the suburbs of Darebin (14.1%), Moreland (9.8%), Whittlesea (20.4%) andhivaBk
(11.8%) in Melbourne.

However, during the last 20 years, according to the AustraliarsuSe the
number of people identifying with Greek Orthodoxy began to declmel981, the
Census recorded 421 281 Greek Orthodox, while the 1996 figure recorded 361 057
people and in 2002, the actual number recorded was further reduced to 345 456. The
numerical decline could be interpreted by the fact that the folegn Greek Orthodox
are aging due to the complete termination of the European migratibalso by the fact
that the Church is losing the loyalty of the second and consequent generations members.

The Greek Orthodox Church comprises five Archdiocesan distriitts ttwee
assistant bishops and offices in the capital cities. Being @&c@iwe hierarchical entity,
all spiritual and administrative issues are determined and debildtde Archbishop
alone. Through the frequent convention of the Clergy-Laity Congress hich vthe
parishes appoint both their clergy and lay delegates, the Archbishopldtes and



legitimizes his policies on spiritual and socio-economic mattEnge authority of the
ruling Archbishop is also expressed by his Auxiliary Bishops, who maveights in
decision making matters and an Archdiocesan Council consisting frgriek?s and 24
lay persons of his absolute preference. The congregation in the Grigagklox Church
of Australia plays only an executive role in assisting the paspoojects conducted by
the Archdiocese and administering, together with the clergymenchtsitable,
educational and religious bodies. The Archdiocese publishes a monthly gedr{gdice
of Orthodoxy), a mainstream newspapdihé Tribune), produces weekly radio programs
in the major urban centers and organizes biennial national yastferences. The
Archdiocese also runs her own Greek Welfare Centers, the StsBésmes for the
Aged and Chaplaincy services at certain universities. Most paasimesister their own
afternoon schools and ladies auxiliaries, while fewer maintairthyand recreational
organizations. Although all Greek Orthodox daily schools in Australie wstablished
by ecclesiastic communities and the laymen, the Archdiocesdaima a spiritual bond
contesting a position of status in their School Councils. The Grettodax Church,
working closely with the Greek community organisations, portrayétrant social face
in Australia, establishing temples of faith, recreational tzalt$ centers, school buildings
and welfare institutions, geriatric hospitals and youth clubs, thudogeveg the network
to meet the various needs of the Greek Orthodox.

However the most impressive achievement of the Greek OrthodosciChas
been the establishment of the St. Andrew's Greek Orthodox Theoldgatkdge in
Sydney at tertiary level in 1986. The establishment of a higheétubnst for clergy and
lay teachers, providing them with instruction in the Orthodox Faith lbeen the
aspiration of the Greek Orthodox Metropolitans since 1934. Metropolitaoti@os had
the initial vision but neither the resources nor the community suppaochbishop
Ezekiel, thirty years later, proposed the establishment of thEamatery seminary in
Australia “so we may have local clergy who, apart fromtling else, would be in a
better position to understand the country that we live in, the environmenhe attitude
of our Australian-born children”. He established a foundation accountaletted the
initial funds for the implementation of his vision. However, it washdishop Stylianos
who successfully moved in 1981 for the immediate realization of thieqgby the first
Orthodox tertiary college in the Southern Hemisphere. The College eooaah its
operation in February 1986 as a member institution within the Sydiodgg€ of
Divinity of the University of Sydney.

The nature of organization of the Greek Orthodox Church as a hiegadrchic
institution ensures its longevity and efficiency as provider sfqral and spiritual care as
well as of Greek language education and culture in Australia. lalibence of a middle
class during the first fifty years of Greek migration whicbuld act as the socio-
economic backbone of the community and the key stakeholder in enhaheng t
community members’ aspirations for consolidation and internettingsteek Orthodox
Church covered the vacuum successfully. Despite the severe intradooiy
dissensions, the institution of the Greek Orthodox Archdiocese behifgeambitions of
the Greek community members in maintaining their ethnolinguistiectbgs and
promoting their concept of belonging and participating in the Graklre and identity.



The role of the Greek Orthodox Church in the areas of health, nvegitate and social
protection, especially for the elderly has been profoundly importéet.gfowing aging
pace of Greece-born settlers (82% of them are currentlytbgeage of 60) necessitated
the establishment of a vast infrastructure, which was successhdertaken by both the
Archdiocese and the laity.

The decisive influx of Greek migration generated the gerwsa culturally and
socio-economically robust ethnic community, the second largestthéeltalian, well
impended into the very texture of the Australian society. The Goettodox Church,
while it remained loyal to the Hellenic heritage, yet itdyae also an integral part of the
multicultural diverse Australian reality. A self-effacingymen, Miltiades Chryssavgis
once epitomized the contribution of the Greek Orthodoxy in Australfallasvs: “The
cultural and spiritual influence of the Orthodox Church on Greek Awstrabmmunity
life is a truly existential enrichment that transcends theomafimits of conventional
religion and embraces the fullness of life as God’s gift toetitege world: baptisms and
weddings, dances and songs, food delicacies and social function aspexts of
culture in which the whole family participates in a spirijafful celebration. Guided by
such a cosmic vision of life, in which no sharp line of distinctionrsswvn between
secular and divine, Greek Australians are increasingly begonmwolved in the
Australian society and the spiritual advancement of the community at large”.
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